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Prof. G. SUBBARAYALU M. A., 
A. P. A. Arts College, Palm. 


Dr. M. Manickam, Professor of Tamil has made a 
commendable work on the “Tamils of the Sangam Age” 
to be published during the 5th World Tamil Conference. 


It is an undeniable fact that ours is a very ancient 
land and that the Tamils are a mighty race who could 
boost of a culture and civilization exclusively their own, 
and of great antiquity. The original abode of the Tamils 
is none other than the time honoured Tamilakam in south 
india. Even after centuries of contact with the Aryans, 
the Tamils maintain to a considerate extent their 
independent culture. This is strongly borne out by the 
Sangam literature. The very fact that the Tamil language 
and culture did not lose their individuality in spite of their 
close association with Sanskrit and north Indian culture 
threugh the Ages shows that the Tamils had a virile 
language and culture even prior to their asssociation 
with the Aryans. These facts are clearly portrayed in this 
book. 


It is therefore neediesg?to say that this book will be 
ot considerable value to those who are really interested 
in this field. 


PREFACE. 


Dr. M Manickam M.A., Ph. D., Dip. in French , 


| am very glad to bring out this book in print at the 
time of the World Tamil Meet at Madurai. I hope, this small 
book will enlighten the readers about the greatness and 
origin of the Tamils. The purpose of this book is to give 


the true picture of the Sangam Age and the origin of the 
Tamils 


My thanks are due to Prof G. Subbarayalu M. A., 
Professor of History, Arulmigu Palaniandavar Arts College, 
Paint, for his foreword of highly repute. I record my thanks 
to Mr. Kannan of Tamil Puthakalayam for his acceptance 
of the sales rights of this book. 


| thank the Secretary of our college for the permission 
given to me to publish this book. With great regard i 
extend my gratitude to our Principal Prof. K. Arunachalam, 
M. A. who helps and encourages me in this field. 
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1. TAMIL NADU 


Tamil Nadu was called Tamilaham in Sangam Literature. 

. Generally, the land where Tamil Language was spoken 
was called Tamilaham. Which area was called Tamilaham ? 
The land that lies between the Tirupati hills in the ‘north 


and Cape Comorin in the south has the Bay.of Bengal in. 


-the east and Arabian Sea in the west. This area was 
called Tamilaham during the later half of the Sangam Age. 
-— This was not the original area of ancient Tamilaham. 
In Tolkaappiam, the oldest Tamil grammar now extant, 
Panamparanar in his preface says the boundaries of 
. Tamilaham as given below : 


“uL Cuis Lb Go) sem euet 
wiles 


spen) messes (1) 


Here Tenkumari (Qs gua) means Kumari river that was 
watering the far south. Even ‘Pure 
2 . mentioned as a river C x 
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Adiarkkunallar, the commentator to Silappadikaaram. 
What happened to all these divisions or Nadus ? 


A major deluge destroyed the vast area and the fertile 
land watered by the rivers of Kumari and Pahruli 
submerged into the sea. Now the sea was called 'Kumarik- 
kadal’ (giffás. e). The First Tamil Sangam was in 


Ten Madurai (G sss gren) which also submerged in the 
first deluge. 


After the first deluge was over the Pandyan and the 
people went northward and Kapaadapuram was their 
second capital. The Second Tamil Sangam was patronised 
by the Pandyas at Kapaadapuram. It is said that 
Tolkaappiam was written by Tolkaappiar during this Second 
Tamil Sangam. 


After some time the second deluge occured and 


Kapaadapuram was destroyed. The king and the people 
came towards north and settled in the north Madurai 


where they started Third Tam' Sangam: Now the 
southern boundary of Tamil Nadu was Kanyakumari or 
Cape Comorin and not Kumari river or Kumari Mountains. 


Now the western part of ancient Tamil Nadu is called 
Kerala, Beyond Tirupati hills is Andhra. Thus the area 
of Tamil Nadu has bedome very narrow. 


Kavirt, Vaigai, Amaravathi, Bavani, Tambraparani are 


the principal rivers of present day Tami! Nadu. On the 
west there lies the western ghats y with very few gaps. 


This western ghats separates Kerala and Tamil Nadu. 
In the east also there ties the Eastern Ghats with so many 
breaks. In the north, Tirupati is*not our boundary gut 
Viruttani is the northern limit of present Tamil Nadu. 


2. THE ORIGIN OF THE TAMILS 


Who are the Tamils? Are they indegenous or 
foreigners ? There are so many theories about the origin 
of the Tamils We can divide the theories into two- 
indegeneous and foreign. 


Dr Caldwell says the Tamils were mostly related to 
the people who spoke Scythian ianguages. According to 
Dr Caldwell the Tamils might have come from foreign 
countries through Baluchistan where the, Brahut language 
is being spoken That Brahui language ts mostly 
connected with the Dravidian languages and the people 
resemble the South Indians in day today affairs. 


Mr Kanagasabai Pillai hoids the Mongol-Tibetan 
origin to the Tamils. Elamite origin to the Tamils is also 
expounded by some other scholars. Dr. N. Subramanian 
says ''There is good reason to believe that the arrival of 
the Dravidians in South India preceded the advent of 
Aryans in India, and that since. their ‘arrival they have had 
continuous maritime contact A ghe countries of the 
middle east, their erstwhile homeland” (3). K. K. Pillay in 
his book A Social History of The Tamils” part l, holds the 
same view that the Tamils came from outside India 


(3) N. Subfamaniam M. A., Ph. D., 
History ot Tamilnad (to A. D. 1565) P. 31 


dd India from Sumeria or Palestine through Baluchistan hold 
\ the view that the Brahui language which is in ‘in resemblance 
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probably from the Mediterranean region. He says as s given | 


below : ‘‘The Lemurian theory relates to a far distant past . 
as seen earlier, and there is no basis for connecting it with 


the origin of the Tamils. On the other hand, several - 


writers, European and Indian, have held that the Tamlis 





of the Dravidians stock were later immigrants, probably 3 


seem to be sound.” (Be E ga 


These two historians of Tamil Nadu most. probably 


hold the same idea about the origin of the Tamils. 
There are still others who share this view But let us 


discuss first the foreign origin to Tamils. Firstly 


P T. Srinivasa lyengar does not have the same idea as these 
two people have. He says the Tamils are. indegeneous He 


believes in the theory of Lemuria-a land that submeyged 
into sea. 


The scholars who Say ‘that the Tamils came to South 


to Tamil is itself a proof: to indicate the possible route 


adopted by the Dravidians in. their trek from Western Asia 


from Western Asia. The bases on which this "view is S nao "t 


to India. -'"Moreover, the striking similarity of the - 


Adichchanallur finds and the relics unearthed at Cyprus 
and hess A a wil be shown. presemilyi SuBpart the 
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through Baluchistan. But K. K. Pillay refutes this idea by. 
saying that the people of Western Asia had not used any 
iron ice tebe herons the people of Adichchanallur 
used many iron implements. According to him this use of 
| iron belongs to later age and “The movement of Dravidians 
must have, therefore, started from Western Asia and not 
from South India" (6). This reason does not seem 
Sound. The people of Adichchanallur had Munga worship 
unlike the people of Western Asia. 


The Tamils had maritime contact with Sumerià, 
Mesapotamia and other Mediterranean countries. This 
contact was the reason for the similarities in the tools 
excavated at  Adichchanallur and the Western Asian 
countries. Whatever aífinity we come across between 
these people the reason might be the close. trade 
contact between the Tamils and Ine Sumerians Mesa- 
potamians etc. We need not try to find the foreign home 
for the Tamils. We must believe the Lemurian theory 


There are ample evidence in Tamil literature about the 
submerged region in the far south. 


ds Kumari river, Pahruli river, Kumari mountains, 49 
. Nadus or regional divisions, South Madurai, Kapaadapuram ` 
etc. were swallowed by the sea more than twice. We P 
have so many evidences for the existence _ of land in the 
Indian Ocean and disappearance because Of deluges. 


There is no single evidence in Tamil lite ature to say 
that the Tamils came from ‘outside. The Famils - "Spread 















from the far south to the north. They w e original - p. 
inhabitants of the Lost Lemuria and hi Present South 
India. Befc 1 ans came to India as omnea. the 


S lived I all over - | ; 


e Tamils, Part |, P. 50 
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The indus Velley Civilization is believed to be of the 
Tamils. It was an urban civilization. The Aryan civili- 
zation was only a rural one The Aryans learned to live in 
a particular place and cultivated what they wanted only in 
later period. Then only they became civilised. They 
absorbed many customs and beliefs of the indegenous 
people. Their language was much imfluenced by the 
native languages. They perfected their language after 
having contact with the indegenous people who spoke 
more cultured languages. 


The indus Velley people were not Aryans. They are 
believed, by most of the research scholars as the non- 
Aryans. They might be the ascestors of the Tamils or the 
Dravidians. Fr. Heras says that the culture and the 
language of the Indus Velley people are of the Tamils, 
The present South Indians or the Tamils are the descen- 
dents of the people of the Indus Velley civiHzation. Like 
N. Subramanian some modern historians try to twist the 
truth about the culture and language of the Indus Velley 
people. But most of the foreign scholars hold the view 
that the people of the Indus Velley were the forefathers of 
the Tamils or the Dravidians. 


Let us end with the words of Di. Nava!ar Somasundara 
Bharathiar: "In short, the original abode of the Tamils 
was none other than the time-honoured Tamilakam in 
South India, part of which, with all its gems and gem-like 
treasures, the indian Ocean has hidden in her vast bosom 
and which She is not willing to part with or reveal though 
centuries upon centuries have rolled silently away”. (7) 


M M— M ———À MÀ 
(7) Ur. Navalar Somasundara Bharathiar, Thé papers of 
Dr. Navalar Somasundara Bharathiar, P. 24. 


3. TOLKAAPPIAM AND ITS IMPORTANCE 


Tolkaappiam is a Tamil grammar dealing with letters 
(saps), words (Gre) and human life (Qumar), 
‘This is a peculiar type of a grammer because in no other 
-anguage we can see a grammar for human life along with 
the grammar of letters and words and syntax. This 
grammatical work is the oldest book now extant in Tamil: 


"i To know about the content and the date of this book 
is very important for the cultural history of the Tamils. 
Therefore, we have to know the historicity of this grammar. 


-. According to the commentary to Irayanaar Ahapporul’ 


Baccara belonged to the Second Tamil Academy. 
Adiyarkkunallar also holds the same view. In short this 
book is anterior to ail the Third Tamil Sangam works - 
Ettuttogai (Eight Anthologies), and Pattuppattu (Ten 
- Idylls). Eighteen Minor Works and Twin Epics—Silappadi- 
kaaram and Manimekalai belong to the later age— Sangam +- 
Maruvia Kaalam. | 






According to Nakkirar the dh ee Sa 
9990 years. In the First Sangam 8 iva, Murugan, Agathian 
Mudinagarayan etc. were the’ embers. The members of 
the Sangam were 549. Agathiam was the grammar. for 

the pes of the First Sangam. 


i was the seat of the First Tamil Sangam 
t submerged into. the sea the people moved 
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northward and made Kapaadapuram their capital. ho : 
Kapaadapuram was the seat for the Second Tamil Sangam. i: 
This Kapaadapuram has been mentioned” in Valmiki 

Ramayana. In this Second Sangam Agathian and Tol- 
kaappian were the grammarians along with the other 
poets. Agathiam, Tolkaappiam, Mapuranam, Budapura- 
nam etc. were the grammars for the poets. Tolkaapiam only 
is serviving in full form. No other book servived the time 


"About the date of the Tolkaappiam TU. are so many 
differences among the scholars. Prof. Vaiyapuri Pillai, 
K. A. Nilakanta Sastri, K. N. Sivaraja Pillai—all the three 
scholars hold the view that Tolkaappiam should have been 
written after the Sangam works The date may be fixed 
during the 4th or Sth century A. D. To support this view 
they point out the word Hora (ger). The word ge» 
occurs in Tolkaappiam in more than one place. They think 
that this meng might have been borrowed from Sanskrit 
which got this word from Greek during 3rd or 4th century 
A. D. This need not be true because the meaning they 
give to this word is not correct. They give astronomical . 
meaning to this word but Dr. Navalar Somasundara 
Bharathiar gives a different meaning. According to him 


= meng means game played by the maidens. Mayilai Seeni. 
` Menkatasami Says mus Greeks should have borrowed this 





; So on this basis one cannot drag 
o un eani A. D. 


BS. SuBranicnva Sastry says hat seven 'sutrams'- in 
DP of Toiaapprary 2n the translations of 








Mayilai Seeni- Venkatasami, ie E 
. Varalarril Sila: amaa P. 29. 
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Natya Sastra of Bharata Munivar. Bharata's Natya Sastram 
does not belong to the date earlier to the 3rd century A. D. 
But P. S. S. Sastry holds the view that that Natya 
Sastram belongs to 3rd century B. C. and so Tolkaappiam 
belongs to 2nd century B. C. 


But this theory is not acceptable to- many scholars. 
Panamparanar in his preface to Tolkaappiam says that 
Tolkaappiar was well versed in Aiyindhiram, à Sanskrit 
grammar that was very popular among the Sanskrit people. 
This Aiyindhiram grammar was popular and read by many 
only before the coming of the tater grammarian Panini. 
After the emergence of Paniniam, Aiyindhiram was for- 
gotten. So during the time of Tolkaappiar, Panini was 
not born. Panini's period is said to be 5th century B. C. 
or before. If we accept this date to Panini, Tolkaappiar 
might have existed one or two centuries earlier. That is 
why Mayilai. Seeni. Venkatasami says the 8th or 9th 
century B. C. to Tolkaappiar (2). 


Prof. N. Subramanian says that “Panini and his 
predecessors seem to have been unaware of the land to the 


south of the Vindhyas and the Dandakaranya" (3). Some . 
scholars like N: Subramanian assigns 10th century B. C. ` 


-to Panini. Panini did not know. or mention about Tamil 

Nadu. This does not mean Tamil it Nadu did not exist 
during his time. In fact Tolkaap pid m belongs e the age 
prior to Panini. © 







(2) Mayilai. Séeni. Venkatasami, Sanga Kaala Tamilaha 
- Varalaarril Sila Seithigal, P. 84. 







bramanian,” History of Tamilnad, P. 26.. 
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There is a legend that Tolkaappiar was the son of 
Jamadagni Munivar and so the brother “of Parasuraman. 
M. Ragava lyengar believes this legend as history. He 
wants to say Tolkaappiar was a Brahmin. To support his 
wish he says this story. Nobody can believe this ‘story If 
we accept this story Tolkaappiar becomes the contemporary 
of Rama, the hero of Ramayana. 


Tolkaappiar was not a Brahmin. He belonged tô a 
family called Kaappiarkudi which was very ancient. His 
proper name is not known We can get the support: to 
this idea from the preface of Tolkaappiam. He was not 
the disciple of Agattiar. If he were the disciple of Agathiar, 
Tolkaappiar might have told about him atleast in one 
place in his great grammar: In so many places. ‘fie ends 
the sutrams as eres, orem oeyt 1jever etc. 


We can finish this chapter by saying that Tolkaappiam 
existed even before Panini and therefore it may be assigned 
to the date not later than 7th or 8th century B. C. 


This Tolkaappiam disproves the statement of the 
historians that the Tamils history begins only from the 4th 
century B. C. 


- 4. SANGAM LITERATURE 


Pandyas patronised Tamil by forming Academies in 
their capitals to improve the Tamil Language and Literature. 
We have historical materials about three Tamil sangams 
"Which existed before 3rd century A. D. Though most of 
‘the scholars do not accept the years and personages of the 
Sangam as given in the commentary to lrayanar Ahapporul 
or that of Adiarkkunallar, neutral minded scholars accept 
that there was a form of organisation to improve. Tamil 
Language and Literature which might have been in existence 
- for five hundred or six hundred years begining from 3rd 
century. B. C. to the end of 3rd century A. D. Tolkaappiam 
preceded the so-called Tamil Literature now extant. 


QUODE 1 E: Ramachandran in his book "Sanga Kaala 
$ Varalaaru”’ says that the poem sung by Mudinagarayan in 
praise of Udiyan Cheralaathan was sung during the period 


of the Krukchetra War. The war between the Pandavas .. 
Kauvravas is believed to have fought about 1000 B.C. 5 


according to some scholars and between 1400—800B. C. 
according to some other scholarsy ny how the war 


should have been fought on ‘or before 1000 B. C. Many - 


historians are ready to believé this war and the time 
ascribed to it. But including K. A. Nilakanta Sastry, the 


so-called historians do not come forward to accept that 
gin Puranaanuru by Mudinagarayan was sung in 


Mahabharata war. But like Dr. C. E. Rama- 
r spe. modern Taans come forward 


on E 
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13 
to accept the historicity of the song. He says that 
verses in Puranaanuru were sung between 1000 8 C. and 
300 A. D. (1). Moreover a poet has praised a patron to 


live many more years than the number of sands of the 
river Pahruli (uic mie) (2). 


ACET euryfhu GAN su Sar 
Qejbbis uaséGumrsr eu$Puié Bis 
SET Aya Oey Gurus 

Berets uoma mer egy uwe 


(HDb 9) 


This praise should have been extended only when the fiver 
was in existence During the Third Sangam this river 
was not in existence Because of deluge it disappeared 
in the sea like Kumari rivet and a vast area in the far south. 
There are so many references about the Pahruli river, 
Kumari river and the land in the far south in Sangam 
Literature. 


Sangam Literature is the main source for the Tamil his- 
tory, Though there are some exaggerations and unbelievabie 
things we must be prepared to accept the historical facts 
without hesitation. We cannot accept the statement of 
K A Nilakanta Sastry that the history of thé Tamils begins 
only after the advent of the Aryans into South India. 


The Sangam Literary works are Eight Anthologies 
(Ettuttogai) and Ten Idyis (Pattuppattu). The Eight 
Anthologies are 1) Narrinai 2) Kururitogai 3) Aingurunuru 





一 一 一 一 一 一 一 -一 一 一 一 一 一 -一 


(1). Dr. C.E . Ramachandran, Sanga Kaala Varàalarru, P. 38. 
(2) Purananure St 9. 
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4) Padirruppattu 5) Paripaatal 6) Kalittogai 7) Ahanaa- 
nuru and 8) Puranaanuru. An ancient verse says thus : 


BD tan mere) gau sme» VÉGY mi 
Amás uS nnus; Grm ahura 

& Dm mismi ey ajb ae uim Leib ma ber 
05$ ms TOS amens. 


The ten long poems are Ten ldylls. They are also 
revealed in another verse as follows : 


ame Gur mi orm esl; eis (8) ap eov 
„OUDS euemtb gars 57 (551— un (568 ofl us 
QarrevGm(9 me) aren Games mens! LL 19.69 Ci 
UTE SLT Ao em (ib US 3. 


The Ten Long poems are 1) Tirumurugarruppadai 


— 2) Porunararruppadai 3) Sirupaanaarruppadi 4) Permpa- 


century A. D. 


narruppadai 5) Mullaippattu 6) Maduraikkanji 7) Nedu- 
nalvaadai 8) Kurunjippaattu 9) Pattinappaalai and 


.10) Malaipadu Kadaam. 


The verses which have been compiled in the antholo- 


gies were written byvarious authors at various places on 
various dates. The Sangam verses have been compiled 


together only in later times not later than 4th or 5th 


. “Cankam poetry divides its literature into two great 
major heads of Akam and Puram. Akam means something 
internal whilst Puram means something external. Gene- 


. rally these are. interpreted as meaning love,and war. 
. Though taken as a rough and ready explanation, this will 








‘Sufficient; then subtle aspects could,not be grasped, 
t to this surface explanation. Puram deals 


“a 
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with exterior aspects. The emphasis is here on the 
phenomenon, the outward appearances, actions and 
Statements You can date the event; the personalities 
may be historical or quasi-historical. Anachronism will be 
a literary blemish in Puram. Akam poetry is something 
difterent. 1t cannot be dated; the outer aspects, appear- 
ances are not materia! for its appreciation. It will be 
against the spirit of the Akam poetry to refer to any 
perticular individual, historical or imaginary. Here the 
emphasis is on the noumen on. There is nọ emphasis on 
the exterior personality; the inspiration is, for these poets, 
the fundamental basis of all universe viz, Love. Itis the 
various expressions of this Love, in its multifarious aspects, 
that is attempted to be described in Akam. It is true that 
the men and women who take part in this drama of the 
innermind, act in this world and their beauty and adorn- 
ments are sometimes spoken of. That is because you 
could not speak of human-beings without their external 
aspects. These, however, are not the important revelations 
of Akam poetry as much as the inner vision of the souí or 
love or the urge-divine. So also in Puram there will be 
the inner motives revealed through the actions and 
speeches of the historical and quasi historical personalities. 
This is but natural; for one cannot describe the outer 
aspect without making one understand the spirit behind 
it. Therefore, it is only the difference in emphasis that 
we have to recognise "* It is in view of this importance 
that Tolkappiyam asserts that in Akam poetry the hero's 
name is never given out. Here again we realise the idea- 


lism of Cankam poetry. But within this situation of idea- 
lism, the poetry tries to be real". (1) 


í) Prof. T..P. Meenakshisundaram .The Pageant .of. 
Tamii Literature Pp. 10, 11. 
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Further Prof. T. P. M. says “In Cankam literature one 
has the glorious expressions of the ideals of the heros and 
heroines, the Kings and the chieftains, the patrons and 
their poets. These form the only sourse for a history of 
the Cankam age, but with the fuller description of the 
social, political and cultural atmosphere of the age". (2) 


It we carefully study the Sangam works we can come 
to the conclusion as Dr. K. K. Pillay says in his '*A Social 
History of the Tamils". He says "The very fact that the 
Tamil Language and cuiture did not lose their individuality 
in spite of their close association with Sanskrit and North 
Indign Culture through the ages shows that the Tamils had 
a virile language and culture, even prior to their association 


with the Aryans". (3) 


The political history of Tamil Nadu during Sangam 
Age can be constructed only with the help of the Sangam 
works. The Cheras, Cholas, Pandyas— the crowned princes- 
ruled the major divisions-Chera Nadu, Chola Nadu and 


Pandi Nadu. There were so many small Chieftains who ruled 
their respective regions under the powerful kings. Besides 


these powerful monarchs and chieftains there were seven 
famous patrons of bards and people. They were called the 
“Last Seven Vallats”. 


Purananuru is really a history of the Tamiis of the 


Sangam Age. We can see politiei, social and cultural 
history of the Tamils in a vivid manner. There is not much 


poetic exaggeration in the Puram verses. It is a mine for the 


DEMNM: 

(2) Prof. T. P. Meenakshisundaram The Pageant of 
Tamil Literature P. 15 

(3) K. K Pillay, M. A. D. Litt., D. Phil. (oxon) A Social 
History of the Tamils, P. 12 
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historians who wants to know the culture and other 
aspects of the Tamils. The Padirruppattu (Ten Tens) 
is an another history in verse. Jt is also an anthology 
dealing with the history of ten Chera kings. |t is full of 
historical facts. 


Even in Aham poems we can get historical information. 
In Ahanaanuru and Narrinai there are so many historical 
facts mixed with the events of love. 


In the Ten Idylls also the poets sang their songs with 
historical sense. We can get the history of Karikala Chola, 
Talaiyalan-Kaanathu Pandiyan Nedunjezhian, Tondaman 
ltanthiraiyan and some other chieftains. 


Some historians really took pains to interpret the 
Tamil verses in the right spirit and constructed the history 
of the Tamils who were the original inhabitants of the 
present Indian peninsula and the Lemuria. 


9, FOREIGN REFERENCES 


In this chapter let us see the references made by the 
foreign writers about Tamil Nadu and its peopfe during 
Sangam Age. This chapter is meant that Tamil Nadu was 
not a secluded one in the past but a wellknown country to 
all over the world then. 


First let us see the North Indian sources. Kapaada- 
puram which is considered the seat of the Second Tamil 
Sangam and the Second Pandyan Capital is mentioned, 
both in the Ramayana and Mahabharata While gre 
Ramayana and Mahabharata were written Kapaadapufám 
was in existence. The Ramayana of Vaalmiki was prior 
to Mahabharata of Vyaasa. Both the Indian Epics were 
written before the emergence of the New Religions— 
Jainism and Buddhism.  Kautilya was the minister to 
Chandragupta Maurya who ruled the Magatha Empire 
during 324 to 300 B. C.  Kautilya in his Arthasastra 
speaks of the pearls of Pandya Nadu. Kautilya himself is 
believed by some writers that he went to north from 
Tamil Nadu. |n Arthasastra he mentions about 32 
techniques (s.5£$5«7). Though some historians hold 
the view that the portion about 32 techniques in 
Tolkaappiam was the translation into Tamil it is not true. 
Because Tolkaappiam must have been written some 
centuries prior to Arthasastra So the fact may be other- 
wise. 
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Asokan edicts mention about Tamil Nadu. They speak 


of Chera, Chola, Pandya and Chatyaputra During the 
period of Asoka in the 3rd century B. C. Tamil Nadu was 


ruled by Chera, Chola, Pandya and Chatyaputras. Though 
the whole of India was under his rule Tami! Nadu was not 
under his rule. The Tamil kings were friends to him and 
the Dharma Mahamatras came to Tamil Nadu and spread 
Buddhism there with the permission of the Tamil kings. 
The Mauryan invasion of Tamil Nadu is mentioned in 
Tamil literature also. The Mauryas are referred as 
Vambamoriyar (evibuGir Aut) This invasion was made 
during Bindusara, the father of Asoka. The Mauryas 
were defeated. 


Kharavela of Kalinga in his Hathigumpha inscription 


mentions that a confederacy of Tamil kings was defeated. 
Whether he defeated the Tamils or not his inscription is a 


source for us to know about the unity of the Tamil kings 


during the Sangam Age. The matter of unity in Tamil 
Literature is a ditferent one.: The Tamils praised love and 


heroism and so the Tamils were at war often. Though 
they were quarrelling with each other at home they 
became united against an external enemy. 


Katyayana of 4th century mentions about Tamil Nadu 
but Panini did not say anything about Tamil Nadu. So, 


Prof. A. Ramasamy in his book "'Tamilnaattu Varalaaru”’ 
holds the view that the Aryans should have come to Tamil 


Nadu only after 6th century B.C (1). He adds that the 
Aryans might have entered Tamil Nadu as the Jains and 
Buddhists entered into Tamil Nadu to preach their religions. 
This can not be taken as correct because we see many 


references to the Aryan fusion with the. Tamils even in the 
days of Tolkaappiam. 


(1) A. Ramasamy M. A., Tamilnaattu ‘Varalaaru,. PF. 22 
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Agathiya and Parasurama are said to have been the 
leaders of the Aryan people who came to the South to 
preach Vedic Religion. The historians say that the Aryani- 
sation began from the time of Agathiya and Parasurama. 
These two persons lived in the time of Rama. One 
Agathiya is mentioned in the Rigveda. An Agathiya is 
said to have Ashram at Podiya Hills and developed Tamil. 


He had written a Tamil grammar called Agathiyam 
which is extinct. He is also believed to be the teacher of 


Tolkaappiar. But he is not mentioned by his disciple in 
Tolkaappiam. n Tamil Literature Agathiya is not men- 
tioned before Manimekalai, a post-Sangam epic. Taking 
all the points in mind Dr. Navalar Somasundara Bharathiar 


states thus : 


+e... ...the Agathiyan cult was deliberately started in 
comparatively recent times only as a counterblast to 
belittle the fame of the great Brahman author of the 
classic Tamil grammar, Tholkaappiam. But this conjecture 
has not been proved to be, and | think it need not 


necessarily be, the only possible conclusion. It is equally 
probable to argue that the apotheosis of 'Agathiyar into 


almost a deity, and canonising him as the star Canopus on 
the one hand; and ascribing to him all and sundry fabulous 
and irreconcilable incidents relating to different legendary 
personages in the lores of the Aryan mythology on the 
other, might have been the work of: men whose object 
was to bury the prehistoric Tamiliareprecursor and pioneer 
in the field of Tamil Literature with a view to resurrect him as 
a great Aryan saint, who alone could shed lustre and light 
in the dim twilight on the horizon of Tamil Culture" (2). 


———— A m—— 9 P E E CR CMM DUE 
(2) Dr. Navalar Sof@asundara Bharathiar. The papers of 
Dr..Navalar Sotiasundara Bharathiar, P. 52. 
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A. Ramasamy says that all the stories woven around 
Agathiar in connection with Tamil and Tamil Nadu are 
mere invented stories but not historical facts. (3) 


Mahavamsa and Dipavamsa of Ceylon mention about 
South India or Tamil Nadu. Vijaya the, prince of Ceylon 
married the Pandyan princess. The marriage contact 
between the Ceylonese and the Tamil Pandyan family 
happened before the birth of Christ. Kajabahu who ruled 
Ceylon during the first half of the 2nd century A. D. came 
to Tami! Nadu in the time of Cneran Senguttuvan. During 
his reign the relationship between the Cheras and 
Ceylonese was cordial. Tamils and Ceylenese also 
fought with each other at times. 


During the reign of Agustus Ceazer, the Roman 
Emperor, the Tamil Pandyan king sent an embassy to 
Rome to improve the commercial activities, 


Megasthenese who came to India during the reign 
of Chandragupta Maurya writes about Pandya Nadu in his 
book Indika. According to him Pandya Nadu was 
being ruled by a princess. This statement is not accepted 
by the historians. The Greek historian Herodotus was 
interested in India and wrote clearly about Tamil Nadu. 
Ptolemy, the Greak geographer and the anonymous 
author of the ‘Periplus-of Erythraean Sea’ give us valu- 
able information regarding the ports and other trading 
centres together with accounts of the- commodities they 
traded in with Damirike (the Greek form of. Tamii Nadu). 


— — M M HÀ —À mr 


—————— 


(3) A. Ramasamy M. A., Tamilnadu Varalagru, P. 21 
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Pliny the Elder and Livy did refer to Tamil Nadu in their 
histories. Strabo also wrote about Tamil Nadu. 


These Greek and Roman references corroborate the 
Tamil Sangam literature. The Greeks and Romans were 
called Yavanas (wesst) in Tamil Literature. 


wee 555 mese Game 
(4pib 56} 


QDD £455 Gleraseu f Gor m m & si 
cient wrens cue aor uec? 
( apsvésvcit mmi (9) 


weer? 5 ed corer Ger aeui, 
Gum eire» agg a miouim(p Qutb. 
(ya 149) 


Greek words fike mattigai, surungai, kalam, kannal were 
used in Tamil language according to Mayilai. Seeni. 


Venkatasamy (4). 


Musiri, Tondi, Korkai, Kavirippoompattinam were the 
sea ports mentioned by the Greek writers. Tamils also 
traded with China, and Kanchi is referred as ‘Houangtche’ in 
the 2nd century B. C. according to Dr?^N Subramanian (5). 





(4) Mayilai. Seeni Venkatasamy, Sanga Kaala Tamilaha 
Varalaarril Sila Seithigal, P. 21 

(B) N. Subramanian. A., Ph. D., History of Tamilnad 
(to A: B& 1565) P. 10 
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Tuki is a word which has been used in the Hebrew 
Bible. (Tokai) Tukt is a Tamil word which means a pea- 
cock. This Tamil word shows the contact between the 
Greeks and the Tamils even in the very ancient time. 


Bruse Foote made excavations at Adichchanallur and 
Sir Mortimer Wheeler at Arikkamedu near Pondicherry. 
Adichchanallur people lived before the Indus Velley peeple 
and they had contact with Sumeria, Babylonia and other 
West Asian countries in the very early times. Ur, Nippur 
etc were the place names which tesemble the Tamil 
names. Kerala teak wood was found in the ruins of a 
temple in the far east. 


In Tamil Nadu we find many Roman coins which 
belong to the period prior to 3rd century A. D. 'Paavai 
Vilakku' (Lamb in the hand of lady) wine and glass came 
to Tamil Nadu from Rome and Greece At Arikkamedu a 
Roman glass factory has been excavated. Roman soldiers 
were appointed as body guards of the Tamil kings. Some 
Roman soldiers served under the Pandyan kings as watch- 
men to the fort. 


6 SOCIETY 


We can know the structure of the society of the 
Tamils during Sangam Age from the Sangam Literature 
and Tolkaappiam. Third part of Tolkaappiam is a source 
to the historians to construct the structure of the society 
of the Tamils. 


: Tolkaappiam was written before Panini, the Sanskrit 
grammarian Considering so many facts we can say that 
Tolkaappiam was written during or before 1000 B. C. 
During the time of Tolkaappiar himself Aryan mingling 
was there. It is an unrefutable fact according to 
Dr. M. R. P. Gurusamy (1). 


TolKaappiar compares the Tamil pre-marital Love 
(seme) with Kaantharva of the Northern Sanskrit people. 


gaU yori 5 e DiD Lom miS etr 

ETDS Mi itb HT SDH dT CoU 

wen mGuirrt G eer SZ ue me? STga 

sien muienib BOUTS, FKewemuoGurdr Quku, (2) 


Tolkaappiar had known about the eight kinds of Aryan 
marriages. He makes rules for the use of Sanskrit words 


into Tamil Language : 


(1) Dr. M. R. i Gurusamy, Sanga Kaalam, P. 68 
(2) Totkaappiam, Porul, Sutram, 92 
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eu Germ Her ej Oacs Griff) 
erp sm(p Lemma Qerear qb 
$e» 天 市 要 打击 月 后 | 由 Qawthsor euenpumni. 


He also says that Sanskrit words were also used in Tamil 
versification. 


urere» Hi@ere fena Germéo ait Gam Gesn my 
orgs QI 山田 muit GeméGe. (3) 


All these matters make us believe that even before 
Tolkaappiam the Aryan influence or Aryan beliefs and 
customs as well as words were accepted into Tamil 
Society and Tamil language. The Aryans also took Tamil 
customs and Tamil words into their society and language. 


This is but natural when two different peoples mingle 
together. 


Aryanisation was very limited during the Sangam 
Age. But any how we can see the impact of the Aryans 
in the Tamil society. While i say this it is not meant that 
Aryans were more civilized and cultured than the Tamils 
and that is why the Tamils adopted some customs and 
beliefs of the Aryans. H. G. Wells in his book ʻA Short 
History of the World' says that the Aryans came into 
contact with the Dravidian civilization and learnt much 
from the Dravidians (4) 


The caste system in Tamil society during Sangam age 
was based on profession. Four-fold system in caste was 
prevailing during the time of Tolkaappiar. !n Tolkaappiam 


一 一 一 一 -一 一 一 -一 一 一 一 一 


(3) Tol. Echchaviyal, Sutram, T 
(4) H. G. Wells, A Short History of th& World, Chapter 19 
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itself there are sutrams dealing with caste system. This 
resembles the varna sytem of the Northerners. But the 
sutrams 71 to 85 of Marabiyal (wo79uev) might have been 
interpolations according to Dr. N. Subramanian (5). 
Dr. T. P. M. and some other Tamil scholars also hold the 
same view. So we should not take the views expressed 
in the sutrams from 71 to 85. On the basis of these 
sutrams some historians hold the view that varna system 
in caste was in existence among the Tamils. Some 
historians like Dr. C. E. Ramachandran do not believe the 
meaning of the sutrams and say the Tamils did not have 
varna systems at all during Sangam Age (6). 


in Puranaanuru four Kudis are mentioned. They are 
Tudiyan, Paanan, Parayan and Kadamban : 


spu LITERATE Lich mure BL wore ToN m 
Qirra swg Gy Nèlw (7). 


Kudis are communities. The meaning of these lines is 
that *' there are no kudis other than these four". Can we 
accept this ? No. There were Antanar, Arasar, Vaisiyar 
and Velaalar. Like these four castes among Aryans also 
there were Brahmins, Kshatryas, Vaisiyas and Sudras. The 
four castes among the Aryans are similar to that of the 
Tamils. But some scholars say that amona the Tamil 
castes there was no bar for inter caste marriages. Among 


(5) N. Subramanian, History of Tamilnad, (to A. D. 
1565) P. 339 


(8) Dr.C. E. Ramachapdran， Sanga Kaala Varalaaru, 
P. 170 


(7) Puranaanum Stanza, 355 
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the Aryan castes there was no  inter-caste marriage. 
Velaalar were not untouchables like sudras. Velirs, the 
Velaalar chieftains ruled the countries and had matrimonial 
alliances with the ruling class people (Kshatrias) like 
Chera, Chola and Pandya kings. 


In Puranaanuru we can find in one verse that there was 
gradation in society among castes. High castes and low 
castes were recognised. Four castes were recognised in 
gradation. 


"Cuby Ashis mum gih emu 
puur Qawra shir 
Gubur Genwgasib guas uGu' (8) 


Hinthor, Adiyavar, Vinaivalar were the iow caste 
people. Ilinthor were like panchamas. The Puram verse 
(183) speaks of varna system only according to Prof 
S. Vaiyapuri Pillai (9). 


Thera were slaves also in Tamil society. fn Tolkaap- 
piam the sutram  ''.sug Gurt Limmutiggiib. a eucort 
Lifrjfsenub'' (Game. gas. 25) gives a chance to believe 
that a kind of slaves were among the Tamils. To have 
slaves shows the highly civilized society. 


The Brahmins were highly respected. Even kings 
bowed their head to the Brahmins only. 


“urtuta sou gy crest), EAN ETT (10). 





(8) Puram, Stanza, 183 
(9) S. Vaiyapuri Pillai, Tamilar Ebpaadu, P. 31 
(10) Padirruppattu, Stanza, 63 
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"Love marriage was not scorned by elders but was 
indeed spoken highly of, if the circumstances did not 
besmirch the reputation of the lover and the beloved, and 
if rules of the game were followed. Eternal and steadfast 
love between a male and his beloved when perfect was 
considered as a continuing process over many births 


(Narr. 199)" (11) 


The Tamil Kalavu (serey) (prematrial love) is compared 
with the Kaantharva form of marriage. R. Ragava lyengar 
also holds the view that Kalavu and Kaantharva are the 
same. But his statement is wrong. Nacchinaarkkiniyar— 
commentator, explains that both Kalavu and Kaantharva 
are different because Kalavu does not exist without 
chastity whereas Kaantharva exists even without chastity. 
Chastity is not enphasised in Kaantharva but in Kalavu 
chastity is the goal. The Tami! commentator Nacchinaark- 
kiniyar says thus: "''emjbsna(mmégys sium m& sna 
gon bui ej tb Ou Dib; ess (ae a miS eir Hs eem Geu secu gy" 


To illustrate the vital difference between these two, 
Kapilar, sings a song— Kurinji-P-Pattu. It was written to 
explain this difference to an Aryan king, Prahattan. He 
knew Tamil but did not know the difference between 
these Kalavu and Kaantharva. He might have the illusion 
that Kalavu cnd Kaantharva were the same. We can't sco 
the ‘Arattodu Nirral’ (telling the secret of love to the 
parents in view of getting married) in the Aryan culture. 
This is the special feature in the Tamil Culture. 





IU .K A Nilakanta Sastri, Sanqem Literature : 
Its Cults and Cultures, P. 52 
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Polygamy was is practice. A man could marry more 
than one wife. There is no single instance about the 
remarriage of the widow. Widowhood was strictly 
followed. The widows did not enjoy the ffe after the 
death of their husbands. They suffered a lot. A Pandyan 
Queen jumped into the flames of the pyre of her husband. 
But this Sati was not common. 


The dead were buried. Cremation was also in practice. 
Cremation of the dead was the practice of the Aryans. 
Tamiis got this practice from the Aryans. 


The betrothal or marriage function of the Tamils was 
different from the Arvans. Ceremonial bathing of the bride 
was the first function and after the bath four married 
women who had children came forward to bless the bride 
to be a dutifu! and loyal wife to her lord. The garland of 
the bride consisted of the root of the Durva grass and 
Howers. The bride was then led to the bridegroom's 
chamber and properly seated beside him. The parents 
offered her hand to the bridegroom, requesting him to 
make her the mistress of his household. Talisiman, (ga) 


the ‘mangalyasutram’ was not tied in the neck of the 
bride. 


Chaste woman was compared to Aruntati. 
ar B Ljeng ujib ahd uL ror yp) 
(tib. 122) 


There was no purohita in the' Tamil marriage The 
newly wedded peopte did not come round the fire or 
Stepping the 'ammi' stone they did not see the Aruntati 
in.the sky, This form of Aryan marriag&«came into practice 
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among the Tamils only after the Sangam Age. We see 
this Aryan type of marriage in Silappadikaaram which was 
written after the Sangam Age. 


Brahmins also ate meat and drank liquor. Kapilar-a 
Tamil Brahmin poet ate meat and drank wine as other 
poets. Even females drank wine.  Avvai—the famous 
woman poet also drank wine. Eating non-vegetarian 
diet and drinking wine was very common in the Tamil 
Society. Nobody thought this eating and drinking was 
bad. Only Valiuvar who came later prohibits drinking and 
eating meat. 


Grahasta was considered higher than the other three 
stages of life—Brahmacharya, sanyasa and vanaprastha. 
Only the grahasta fed the other three. Charity was incisted 
to the grahasta as a duty. Hospitality was considered 
the highest duty of the married couple. The wife enter- 
tained the strangers only when she was with her husband. 
She was not expected to do the hospitality while she was 
suffering in separation of her husband. 


King was considered as the life to all human beings 
and other animate and inanimate things. 


‘nsec Eum Ag wat Oo 2 cosi" 


: There were regional communities :Kuravar, Idaiyar, 
Ulavar. Parathavar etc Blacksmiths and other artisans 
also lived in the villages. Carpenter was a busy craftsman 
in the village. There were weavers also. They made 
very nice cloth by-name mazline cloth. Silk was known 
then (Aar Lais song ur ui (Pert). 
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The Tamils wore various kinds of jewels made of gold 
and silver. The married women put the flowers on their 
heads. The maidens did not put the flowers on their 
heads. Putting flowers on head itself showed that the 
woman was a married one. Only virgin girls prayed the 


moon. The girl who loved somebody did not pray to 
moon. 


Harlots were allowed in the society. In Tolkaappiam 
the time when the husband could leave the wife and go to 
the harlot is mentioned. Prostitution was a recognised 
institution during Sangam period. Aham poems of Maru- 
tam speak of the quarrels between the husband and wife 


because of the husband's contact with the harlot or 
harlots. 


The existence of slavery and harlots are the proofs 
for a well developed society. Didactic poets or the law 
givers may speak il! of slavery and harlots. 


Tamils had many beliefs and superstitions in their life, 
They believed in and feared of ghosts and spirits. 


Dr. N. Subramanian says that they practised untoucha- 
bility (12). But in Sangam literature there is no evidence 
for this statement. Tnere might have been gradation among 
«the castes but there was no evidence that they practised 
untouchability. They mingled freely with each other. 


The Banas — the musicians who were untouchables in 
later period had freely mingled wifg.ati the people. 


(o———————————————————————rÓ—M— 
(12) N. Subramanian, History of Tamilnád (to A. D. 1665) 
P. 341 
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The kings gave much respect to the poets and artists. 
The poets and artists could enter the palace to meet the 
king at any time without any permission. But others had 
no such right or respect. Karikala Chola himself came 
seven steps forward and gave leave to the ‘porunars, - the 
musicians. 


Tamil society during Sangam Age was not much 
pollutted by the Aryan society as in the later ages. But 
at the same time we can't say Tamil society was free 
from pollution of Aryans. 


7. RELIGION 


Tamils were religious minded people even before tha 
coming of the Aryans. The Indus Velley People had 
worshipped Mother Goddess, Pasupathi etc. They wor- 
shipped Nature. Like indus Velley People Tamils of Seuth 
India also worshipped Gods like Siva, Muruga, Mayon, 
Vendan, Varunan, Korravai or Kali. 


Siva is considered a Dravidian God. Rudra of the 
Vedic Age was not Siva. Mayon was different from Vedic 
Vishnu, Muruga was more ancient and purely Dravidian. 
Karthikeya or Subramanya of the Aryans was different 
from Muruga. But when the Aryans mingled with the 
Tamils prior to Tolkaappiar and during the Sangam Age - 
the Age of Pattuppattu and Ettuttogai Siva became 
Rudra; Muruga became Subramanya or Karthikeya ; 
Mayon or Mal became Vishnu and like this the Tamil Gods 


became Aryanised and mythical stories were told about 
the gods. 


During Sangam Age the terrain was divided into four 
divisions - Mullai, Kurunji, Marudam and Neythal. There 
was no land for Patai according to Tolkaappiam Only later 
land was assigned to Palai. For each division of land the 

. people had separate god for worship. Muruga was the 
God of Kurunji (Forests): Vendan was the God of 
@Marudam (Rice field). in later times..Vendan became 
indra by the Aryan influence. N. Suübramanvan says 
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" The Tolkaappiam says that Indra was the deity of the 
agricultural lands " (1). But this is not true. Tolkaappiar 
says that Vendan was the god of the agricultural land. 


'* (Jeu eir Gibis epLibrje| co LWE '" 


N. Subramanyan wantanly misinterprets the sutram. 
Varunan was the god of the littoral land. Tamil Varunan 
was different from the Vedic Varuna. 


Kandu or a piece of wood was errected in the place of 
Podiyil (Qur Suse») - a common place where the villagers 
assembled to discharge and discuss the village cases. 
They worshipped the Kandu. The backbone of the shark 
was also errected and worshipped by the fishermen. 


Balaraman, the brother o1 Kannan (Krishna) was also 
worshipped. He was called Vaaliyon (aires Guimre») - God 
in white colour. Rama was also known to the Tamils. 


K. A. Nilakanta Sastri says ” The Marudam folk 
performed the Indra festival every year " (2) This was 
not the fact. During Sangam Age Indra was not wor- 
shipped by the people of Marudam.  Silappadikaaram 
and Manimekalai which speak of the festival of Indra 
were written after the Sangam Age. . We can't take these 
two epics as Sangam epics. According to Paripaadal 
Tamils knew Indra and Ahalya, the wife of Gautama,, 
Tamils knew the story about Indra but did not worship 
Indra during Sangam Age Moreover some scholars hold 
the view that Paripaadal and Kalittogai belonged ta later 


(1) N. Subramanyan, Histry of Tamilnad, P. 376. j 


(2) `K. A. Nilakanta Sastri, Sangam Literature : 
Its CuitskAnd Cultures, P. 69 
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age. Tirumurugarruppadai also is believed to be a post- 
Sangam work. Whether these three books belong to 
Sangam Age or post- Sangam Age onething is clear. 
These three books speak the matters of the later deve- 
lopment in the field of religion and society. The story of 
Cupid and Rati was also known to the Tamils. Aruntati 
star was called Vadamin (Northern Star). She was not 
worshipped but chastity of a woman was compared to, 
that of Aruntati in Sangam literature. 


The people worshipped hero stones. Great soldiers 
or kings wete honoured by the people by worshipping 
them in stones. The hero stone was set up either in the 
place where the hero- fell or in some other convenient 
place in which case it would be a cenotaph. 


Veriyaadal was a practice followed by the Tamils. !t 
was a dance of the officient in a frenzy when he was 
supposed to be under divine inspiration. |t took place 
when the parents of a love-sick girl wanted to know the 
cause of and remedy for her indisposition. After offering 
prayers and sacrificing a goat, the priest danced. 


K. K Pillay also like other historians say that Vendan 
was Indra (3). The historians must know that Indra was 
pot Tamil Vendan, the god of Marudam people. 


Korravai Was the goddess of war and of victory. The 
soldiers worshipped before and after the war, the goddess 
Korravai. Sun and moon were also worshipped. 


(3) K. K. Pillay, A Social History of th ida i 





35 


The Tamil kings performed Vedic sacrifices, Rajasuya 
yagnam was performed by Rajasuyam Vetta Perunarkilli. 
A Chera King performed many sacrifices and so he was 
called Palyaagasaalai Mudukudumi Peruvaluti. Brahmins 
performed vedic sacrifices in Tamil Nadu with the help 
of the Tamil! Kings. The sacrifice shows the influence of 


the Aryans. 


Jainism and Buddhism were also known to the 
Tamils. Bhadrabahu, the Jain saint came to Mysore along 
with Chandragupta Maurya. Asoka sent many Dharma 
Mahamatras to Tamil Nadu to spread Buddhism. 


Tamils knew well Vedic religion, Buddhism and 
Jainism. The names of the poets like llampothiyaar, 
Ulochchanaar indicate the influence of the later creeds of 
North India. 


Tamils were religious but not fenatic. They had 
religious tolerance. They did not give much importance 
to the religious differences. Religions were secondary to 
them. They considered heroism and love more than 
religion. 


Paripaadal and Tirumurugarruppadai give more mater- 
ials concerning religion. We can see stray cases about 
gods or teligion. 


in Tolkaappiam Kantazhi (5,549), Kodinilai (Geri. 
ide) and Valli (weref) refer to fire, sun and moon res- 
pectively. These three words had been interpreted in 
different ways by different authors. 'Kadavul' was also, 
a word referred:to god in Tolkaappiam. 
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Tamils believed in hell and:heaven. The people 
believed that those who did good deeds went to heaven 
and those who did bad deeds went to hell. Fate and 
Destiny were also believed by the Tamils Tamil literature 
speaks of Immai and Marumai — life in this world and life 
in the next world. 


Tamils believed in the mortality (févu7=mw) of 
body. wealth and youth. The world itself was believed 
mortal. One's glory was considered immortal. People 
who knew this truth did good deeds of fame and leaving 
their fame in this world they died in physic. 


人 全 2 MFHT Uo ay Sev e m &G sri 
Sbusa PQS mmibipmiS sont "' 
一 How 


Kaniyan Poongunran says in Puram that one lives in 
this world according to his destiny. One who had done 
good deeds in the previous birth enjoys life in this birth 
and the other who had done bad deeds in the previous 
birth suffers in this birth. So good or evii comas not from 
others; they are the results of one's own acts according 
to Poongunranaar (Sab mei pub Got sg eurg rr). We 
are the sole cause for our suffering or joy 


8, TRADE 


Tamils were good traders during Sangam Age. They 
traded with the foreigners as well as the indegenous 
people. Tamils went to various countries and had traded 
with them even before 4000 B. C. Malabar teak wood 
has been found in the ruins of Ur in Sumeria. That teak 
wood should have been brought to Sumeria trom Tamil- 
aham before 4000 B. C. The words ‘Kapim’ and 'Tuki' in 
Hebrew language were derived from the Tami! words Kavi 
(#09) and Tokai (Garena). These words confirm the 
trade relations in the past. According to Prof. K. K. Piliay 
“There is clear evidence that the maritime trade of Western 
Asia with South India flourished in a larger measure and 
with greater continuity from about the 7th century 
B. C. " (1) 


Greek merchants in Tamil Nadu were known as 
Yavanas. 
*' eyeBLjesrf uim&ena eucm acm weer” (3) 
** uwar (Susi d nur eS Cssriormeir trenes ^" (3) 


Hippalus discovered in 45 A. D. that the Monsoon 
winds helped the trade between the West and South 
India. The Greeks and Romans brought to the ports of 
Tamilaham wine, brass, lead, glass, copper. tin etc. In 


(1) K. K. Pillay. A Soétiàl History of the Tamils, P. 250 
(2) Mullaippaattu, Line - 61 
(3) Nedunalvaadai Line - 103 


38 


exchange of these commodities they purchased at Tamilian 
ports pepper, pearls. ivory, diamonds, silk etc. During 
the time of the Roman Emperor Augustus maritime trade 
with South India developed. Pandyan Embassy went to 
Rome and met the Emperor to improve the trade relations. 


The Roman merchants purchased Indian goods by 
giving gold coins. 


'* Quraan vig o norm Guru 
suet mGaup A (4) 
The Roman coins are found in various places of 
Tamilaham. 


Near Pondicherry Arikamedu had been excavated. 
The finds reveal the occupation of the Romans of that 
place. Roman jars and glasses are found there. Ptolemy's 
'Poduke' is identifiable with modern Pondicherry. 


The author of the Periplus of the Erythraen Sea 
mentions names of the ports of Tamil Nadu. Muziris. 
Tondy, Korkai, Vaikkarai, Mandai, Naravu, Kavirippum- 
pattinam, Kumari etc. were the important ports during 
Sangam Age. Maritime trade with West Asia was flourish- 
ing upto 3rd century A. D. Strabo says that he saw in 
25 B.C. about 120 ships sailing from Hormuz to India. 


Tamilaham traded with China even before the birth of 
Christ. It is believed that trade flourished between South 
India and China as early as 7th century B. C. Sugar was 
imported from China and the word ‘Sini indicates the 
trade relationship between Tamilaham and China. Pepper, 


Cardamom and red coral were exported from South India 
to China. 


GENER 
(4) Ahanaanuru, Stanza - 149 
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Chinese had a colony on the Malabar Coast. 'Greeks 
had a colony at Kavirippumpattinam. Bodv guards to the 
Pandyas were Greeks. The Greeks were employed as 
guards of the Madurai fort also. 


Pattinappaalai says the commodities and the countries 
from where they were improved into Tamil Nadu: 


Sher abs uri ufa DT 村 出 
ETHIE UBG EGED pi ujub 
an 100501 19 5 & ioessfluju Qur eir any id 
Gw L9 mub as Barapwh mF) gyib 
O aser mi 60 (PSH Goma ov gH Hw 
SHOE eummujtb emer uwe 
FFLp d Fi COTY LD ETAG ST UPD 
hued Qufluad Gadus medoreg. 
eric wwa gerbes wong’? (5) 


Babylonian word ‘sindhu’ denoting muslin is not 
derived from the name of North indian river but from the 
old Dravidian word 'sindi'. Even today in Tulu and 
Kannada languages ‘sindi’ means ‘a piece of cloth’ 


The Barter system as weil as money economy was in 
practice. Pon and kaanam were the coins used by the 
Tamils. Kaasu was also another gold coin used by them. 


We know from Sangam classics about day bazaars 
(Nalangaadi) and night bazaars (Allangaadi). People 
in the five-fold divisions of land most probably exchanged 
food materials with each other. Coins were rare among 
the people of the five divisions of land. 


yii 
Eo 





(5) Pattináppaalai, Lines 185—193 
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** Ga exu: uim Ayu cor m Gur 
LB Glesrui Qur® sme Dys 
Susi QUO gud eu SG erri 
ura GoM Gut wg WM soy” (6) 


- *' arr i5 eem» ADIs ANGA UASA 55r A 
e(pmuaesw Guns gi CGar® Gr (9 sess espiub 
uvda a Aard Gwwn’ (7) - 


' ' iBssr GG sr 5 a eo Gena) 
Mens gibi Pale Wer L0 mid (5 b Si (8) 


Like the above examples we find ample evidences to 


show the existence of the barter system during Sangam 
Age. 


Tamils traded with North India and the Aham verses 
speak of the heroes going to North India, the region where 
different languages were spoken. They also went to 
East Indies with their business commodities in ships. When 
they went to foreign countries across the sea they did not 


go with their wives. There was a ban to go with wives 
across the seas. 


*' apibibrr euip&stb wsG2 Geumig. evo ^" 
This is said in Tolkaappiam. 


In cities like Madurai, Kavirippumpattinam and Vanji 
E. foreigners of different languages lived among the Tamils. 






. (8) Porunar Aarrupadai Üi es: 
(7) Kuruntogai, Stanza, 100 : ey | 
(8) Puram, RIA 43 : Li a. 


4] 
- s Quom Pire Qughw Li rr G ser S gu 
yb Giu ibm & eir sen Ses) ge» Musto 
LLT AMID uiigesib "^. (9) 


The result of the maritime trade is the knowledge of 
— the wide world and the different peoples of the different 
"countries with their varied customs and manners. The 
Tamils intluenced the the foreigners in certain aspects and 
-they were influenced by the foreigners in some aspects. 


" During Sangam Age Tamils were not ignorant of the 
outside world. All the cities were his cities and all the 
people were his relatives. 


*- uir gin 2erOg awb Gaohi '"" (10) 
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